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Ada Taggar Cohen & Doron B. Cohen

Preface

For our 11™ Conference on Jewish Studies — an ongoing gathering of international
scholars which offers a wide range of studies on Jewish culture in correlation with
other religious traditions — we chose the topic of pilgrimage. Unlike the previous ten
conferences, which were held on the campus of Doshisha University in Kyoto, this
time we had to hold a series of online lectures on the ZOOM platform, due to the
COVID-19 pandemic travel restrictions. The lectures were also made available to the
general public on the CISMOR website.

The series of lectures offered various views on the essential components of
pilgrimage in several periods of time and in different religious contexts. Each lecture
consisted of an analysis of the way pilgrimages were conducted, in which way their
purposes were understood, and what scholars could learn from this today. The topic of
pilgrimage involves the research fields — to indicate the most obvious — of
anthropology, history, literature, religious studies, as well as tourism in antiquity and
modern times. To quote Alan Morinis: “[Pilgrimage] is rather a composite process
pieced together from elements of mythological, ritual, belief, psychology, social roles,
architecture, geography, literature, drama and art, and spiritual concerns.”! The papers
included in this volume offer different perspectives on the topic, via the use of textual
material relating to historical societies and the study of the ways that pilgrimage is
conducted nowadays.

Initially, CISMOR conducted a program organized by its Jewish Studies
Group of Research Fellows on the theme of “Revisiting the ‘Zion/Jerusalem/Holy
Land’: View From the Biblical Text until Today” ([ 4> /= /L4 L A /Bt | #]
DOFRE  BETF X I H45 HIZES £ TJ) including the topic of “Pilgrimage
to Jerusalem”. A workshop was organized in which Dr. Hiraoka Kotaro and Dr. Anri
Ishiguro presented two themes related to the topic of pilgrimage. The workshop took
place on October 23, 2021 and was followed by the first online lecture by Prof. Ora
Limor of the Open University of Israel. The two presentations by the Research Fellows

were as follows?:

! Alan Morinis, ed. Sacred Journeys: The Anthropology of Pilgrimage (Contributions
to the Study of Anthropology 7; Westport, CT.-London: 1992), 2.
2 For a summary of these presentations see CISMOR VOICE 34 (5/2022), pp. 5-6.
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“‘Pilgrimage’ in a Contemporary Meaning: American Jews as an Example” (340
DOBRBVER « 7 AV J1 « 24 % N& %)) by Dr. Anri Ishiguro.

“Pilgrimage in Medieval Jewish Bible Interpretation — Focusing on Abarbanel” (IH
fit o & BEEARIRIZ 35 1T 2 3&AL—T N v T 7 RV & UL IZ—]) by Dr. Kotaro

Hiraoka.

The lecture by Prof. Limor, held on October 23, 2021, was on pilgrimage in
Christianity from a historical standpoint. The lecture by Prof. Ryosuke Okamoto, held
on November 7, 2021, was on the modern concept of pilgrimage, as it is currently
studied in the context of tourism. The lecture by Prof. Daniella Talmon-Heller, held
on December 19, 2021, was on the place of pilgrimage to Mecca and other holy sites
in Islam. Finally, the lecture by Prof. Ada Taggar Cohen, held on March 27, 2022, was
on pilgrimage in the Hebrew Bible in correlation with the idea of sacred journeys
conducted by the Hittite royal family to the cult centers of their country. The lecture
of Dr. Kotaro Hiraoka is published separately in its lecture format with scholarly
references.

Since three of the lectures were delivered in English and two were delivered
in Japanese, we have chosen to publish them in their original languages. To each article

we added an abstract in both languages.

Ada Taggar Cohen & Doron B. Cohen
Editors
Kyoto, December 2022
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3 Alan Morinis, ed. Sacred Journeys: The Anthropology of Pilgrimage (Contributions
to the Study of Anthropology 7; Westport, CT.-London: 1992), 2.
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Pilgrimage in the Ancient Near East:
The Hittite Texts and the Hebrew Bible

Ada Taggar Cohen
Doshisha University

1. Introduction
Within the series of lectures at the Center for Interdisciplinary Study of the
Monotheistic Religions that looked at the different ways of interpreting the concept of
“pilgrimage” in Christianity, Islam and our modern era, this paper examines the concept
of pilgrimage in ancient societies, specifically the Hebrew Bible and its counterpart
from the Hittite kingdom. The Hebrew Bible introduced the idea of pilgrimage for the
Jewish tradition to follow, from Jerusalem of the Second Temple period, to the days
when Jerusalem remained as a ruined memory. This paper will go back to the early
appearance of pilgrimage in texts from the Hebrew Bible and the ancient Near East.
Firstly, it will present the concept of pilgrimage as it arises in the two societies and
then, through textual examples, will consider the concept of individual household

pilgrimages as well as royal pilgrimages.

kk

Two different cultural texts will be discussed in this paper. Being part of the larger
culture of the Ancient Near East, they were, however, set apart in time and place. The
Hittite Kingdom, which existed between 1650-1180, belongs to the second millennium
BCE, and was located in Asia Minor (Turkey of today), while the ancient Israelite-
biblical culture existed in approximately the years 1000-580 of the first millennium
BCE and was located in the southern Levant (Land of Israel today). These cultures were
not in direct contact historically, but still, in regard to the topic under discussion, there
is much interest in comparing them.!

A word on cultural heritage is needed before directly speaking about the Hittites
and the Israelites to confirm my conviction of why such a comparison is viable.

Cultural heritage is a matter of historical layers. It grows up and develops, reaches
a certain form and then by historical interventions might be changed. The changes can
be the result of technological developments, natural disasters, and confrontation with

other cultures, especially other cults, through peaceful exchange or via conquest and
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subjugation. An important point to remember regarding local cults is that when not
totally extinguished, they can survive for hundreds of years, even when the rulers’
official cult changes direction. We are aware of holy places which continue to be
considered holy even after they are transferred from one religion to another, which
shows how sacredness can stick to a place — as shown in the example of Jerusalem— for
several millennia. Many such examples can be found throughout the world, where a
Christian church was built on a pagan temple, a Moslem Mosque replaced a Christian
church and so on. In the Holy Land, and other places in the Middle East, some sites are
venerated simultaneously by the followers of different religions, and in peaceful times
pilgrims visit them indiscriminately. In both cultures we are discussing here, the

changed identity of holy pilgrimage sites was very common.

kok

In his introduction to the edited volume Sacred Journey (1992), Alan Morinis

defined pilgrimage as follows:

[T]he pilgrimage is a journey undertaken by a person in quest of a place or a
state that he or she believes to embody a valuable ideal. At its most
conventional, the end of the pilgrimage is an actual shrine located at some
fixed geographical point. The place has acquired a reputation that draws
pilgrims. [...] One who journeys to a place of importance to himself alone

may also be a pilgrim.”?

In this definition, in an attempt to cover the meaning of pilgrimage in a general way,
Morinis deals with the individual and his relations to a specific place, while it gives
that individual the feeling of achievement of a “valuable ideal.” Such a definition would
cover a religious and a non-religious definition for the pilgrimage in historical
perspectives. Looking at the concept of pilgrimage in the ancient world we need to
define it using the idea of “place and sacredness”. I will relate to this further in the
following.

Catherine Bell speaking of Calendrical Rites says as follows: “Just as rites of
passage give order and definition to the biocultural life cycle, so calendrical rites give

socially meaningful definitions to the passage of time, creating an ever-renewing cycle
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of days, months and years. [...] Like rites of passage, calendrical rites can be said to
impose cultural schemes on the order of nature.”® These insights of Bell will be

discussed along with the biblical and the Hittite texts presented in the following.

2. The Hebrew Bible

The basic concept of pilgrimage is the visit to a sacred place through a journey. The
aim of the journey in the Hebrew Bible, and, as we will see also in the Hittite world,
was to worship a divine entity in its dwelling place, or the place where that deity had
appeared — identified as “the house of god” (Heb. 2°7/9R N2 bet-el/ohim; Hitt. Siunas
parn-). Visiting the sacred place is in order to bring presents to the deity or deities, and
make sacrifices. The presents and sacrifices are expected by the deities. The act is
essentially a personal one, even when organized by a higher institution, or done in a
group/family, household.

Two types of pilgrimage activity can be discerned in the ancient world: a pilgrimage
by an individual which presents a personal homage to the divine world — it could be
together with the household members — or a state-pilgrimage that is called for or
conducted by the rulers in order to consolidate their power. Evidence for both types of
pilgrimage can be found in the Hebrew Bible and the Hittite texts.

The Hebrew Bible has instructions to the Israelites — as a nation and as individuals
— regarding the visits to their god in the following passages:

ORIV OIOR AU 1 JTIRT ADTANR 27702 AR AW 2vpys whw Ex. 34:23
Three times in the year all your males shall appear before the LORD God, the God of

Israel.

NIRTY I0YYa q¥IR-NR WOR 702°K9) 92123708 CP2A070) 10397 03 v ik ) Ex. 34:24
AW 2ORYR WHY TN 717 V35N

For I will cast out nations before you, and enlarge your borders; no one shall covet your
land when you go up to appear before the LORD your God three times in the year.
They shall not appear before me empty handed  :27°7 %15 1872°X%) Ex 34:20

T |

YR DipR2 OO A3 1 ARTAR T707790 ARTY Tiwa | 2vnyd wibw Deut. 16:16-17
12 AR UUR DR I CARTAN AN XY NipRd Al NipAwWD ap nignd apa 10
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SRTIDI YR TION TIT N273?
Three times a year all your males shall appear before the LORD your God at the
place that he will choose: at the festival of unleavened bread, at the festival of weeks,
and at the festival of booths. They shall not appear before the LORD empty-handed;
all shall give as they are able, according to the blessing of the LORD your God that he

has given you.

DPAIND 2802 T3 PN
when all Israel comes to appear before the LORD your God at the place that he will

choose, you shall read this law before all Israel in their hearing.

S¥102°0YY Dy nY%RD2 apypn DTN CWRI2 BYITYing) apnnn 29931 Num. 10:10
[0 IR I 3K 007K 2197 11217 027 ¥ 00Rv opay
Also, on your days of rejoicing, at your appointed festivals, and at the

beginnings of your months, you shall blow the trumpets over your burnt
offerings and over your sacrifices of well-being; they shall serve as a reminder
on your behalf before the LORD your God: I am the LORD your God.

These texts from (mainly the Priestly) biblical texts, which are concerned with the
sacrifices offered at the place of the god — that is the temple(s)* — present the main aim
and reasoning for the pilgrimage: worshipers had to be seen before the god and bring
it presents from their own produce. They were commanded to do this three times a year,
during three calendric agricultural festivals: the Festival of Unleavened Bread in spring,
the Festival of Weeks in early summer, and the Festival of Booths in autumn. They —
only the males are specified (57327) — had to come from around the country (leaving
their families behind), without fearing that their houses would be attacked while they
were gone. This indicates that the temple was not near their villages but rather that
there was need for a journey. These texts also speak of an individual person or
household visit to the temple. The temple location is not indicated which leads us to
assume a period of different central temples such as in the cities of Gilgal, Shechem,
Beit-El, Hebron, Dan, Beer-Sheba, Samaria, Jerusalem, and others, mentioned in
Genesis in the books of Judges and Samuel. A journey that entails danger is to be

understood as the devotion of the individual to his god.
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3. The Hittite Texts

The Hittite texts include instructions similar to the biblical approach. In the Bible
the demands come directly from the deity, through his messenger Moses, and thus the
instructions are termed “7Wn NIIN” (the law/instruction of Moses). In the Hittite texts
the laws of the deities are transferred by the written texts of traditional cultic activities
in reference to each deity, or cult center, or by a religious cult professional, according
to his memory.® Hittite kings will thus instruct the regional commanders regarding the

temples to the gods, which had to be cared for in the following words (CTH 261):

§31° (ii 36°-41") Furthermore: Reverence for the gods must be
maintained, and special reverence for the Storm-god is to be established. If
some temple (roof) leaks, the margrave and the city commander must repair
it. Or (if) some rhyton of the Storm-God or any cultic implement of another
god (is) ruined, the SANGA-priests, the GUDU-priests, and the Siwanzanni-

priestesses will renew it.

§34°  (iii 4-8) Whatever springs (are) in the city, sacrifices are
established for (those) springs: Let them celebrate them and attend to them.
They must definitely attend (also) to those springs for which there is no
sacrifice. Let them not omit them. They must consistently sacrifice to the

mountains and rivers for which there are rites.°

The establishment of cultic activity had to be under the local administration — as of old
— “Now attend to it again. Let them restore it. As it was built before, let them rebuild
it in the same way.” The locals would celebrate their gods, especially those of nature.
The maintenance of the cult by the cult professionals came first, but secondly, we find
the participation of the public who were expected to take part in the visit to the temple
in a calendrical festival: CTH 264 §15 iv 2-6

if [to a god] there is some [festival/rite], either a thick bread [or
what newborn animal, you farmers, have ready for the gods,
present it promptly at the right time.

Before a [man] eats it, to the soul of the gods

bring it promptly. Let the gods not be kept waiting for it.’
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The two cultures have the same formation in regard to the individual / household /
royal pilgrimage, that relates directly to the calendric festivals and rituals expected by

the gods, although it is a clear human decision, based on the seasons.?

k%

4. The Landscape

Before discussing the concept of festivals and cultic worship as part of the
pilgrimage in the two cultures, I would like to briefly describe the landscape of both
regions, since the landscape also correlates with the creation of sacred places. The core
region of the older Hittite kingdom was located in the central parts of Anatolia. This
region was identified by the Hittites as “the land of the Storm God of Hatti” and the
central city — its capital — was HattuSa (Bogazkdy today). The land is wide spread; at
its center is a wide, high plateau surrounded by ranges of high mountains, which in
many ancient cultures were considered to be the abode of gods. The country thrived
mainly on agriculture and animal husbandry, and depended on the rainy season for
water, and therefore the rain-bringing Storm God was always a major deity. The
region’s rivers and springs were also part of the complex world of divine entities which
constituted the Hittite religion. Springs, mountains and special rock formations were
considered divine, a manifestation place for a deity to which homage was paid by visits
to conduct rituals. The intertwining of natural phenomena and divine powers is attested
by the Hittite political treaties, which were concluded with the calling upon a long list
of deities to be the witnesses to these treaties.’ At the end of the list, we find natural
phenomena: “the mountains, the rivers, the springs, the great sea, heaven and earth, the
winds, and the clouds, they shall be witnesses to this treaty and oath.” International
trade was carried out along the east to west roads, which were also routes for cultural

exchange.
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The Land of Israel also depended on the rainy season of winter, and during the hot
summers when rain was scarce wells and springs dried up and the population suffered.
The land consists of a hilly region with flat valleys and the long seashore of the
Mediterranean Sea. Livelihood depended on agriculture. This land was also a cross land
for international roads, mainly going from south to north in this case. The Canaanite
deities, the precursors of the God of Israel, were also weather gods, such as the storm-
god Ba‘al. Some deities were connected with specific sites and were named after them,
such as Beit El, “the House of EI”, which we find in the story of Jacob and in later
traditions. Although in their religious reforms some of the kings of Judah tried to
obliterate previous cults and promote only one god YHWH, many traditions—in
particular those connected with specific holy sites in the northern kingdom—persisted

for a long time.
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Mersin

https://www.google.com/maps/@32.2648123,33.1885992,1074096m/data=!3m1!1e3

5. Worship of the Gods

Both regions are on cross-roads and thus were influenced by other cultures. Much
of the worship to the deities under the royal houses of both cultures was composed of
the state festivals connected with the seasons. In regard to the Hittites, the festivals
connected with specific places, which can be considered local cults, were a
continuation of previous cults that existed before the Hittite royal house was
established around 1650 BCE. The indigenous people were named, based on their
language, “Hattians”, and seemingly they gave the land of Hatti its name. The people
we call Hittites today spoke the Nesili language and therefore should have been named
Nesites by scholars, but since they were identified in the 19" century with the biblical
Hittites, in correlation with the region of Hatti, that became their name in scholarly
history. They called themselves “The people of Hatti-land” or “The people of Hattusa”.
As a migrating population arriving in Anatolia at the beginning of the second
millennium BCE, the Hittites adopted the cultic worship of the Hattians and added their
own cultic beliefs to the practice. Later, they were also influenced—on the royal level
at least-by the Hurrian religious cultic practices.'”

The Israelites were also, according to the biblical texts, a migrating population

who made the land then called “Canaan” their own. They too adopted previously-
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existing sacred places and cults, and in some cases the deities Ba‘al and Asherah, as
well as probably some other local deities. Not only Canaanite deities were identified
with specific locations, but YHWH, too, was identified with specific sites such as
“YHWH of Samaria” and “YHWH of Teyman”.!! Similarly, the Hittites had as well as
the Storm-god of Hatti, whose main abode was the great temple of Hattusa, the Storm-
God of the city of Zippalanda, the Storm-god of the city of Nerik, of Hurma, of Halpa,
of Kastama, and many other Storm-gods, to whom local festivals were celebrated.

The Hittite texts prescribed the obligation to worship the deities at their local
shrines. The texts indicate clearly which deity in which city or at which mountain
should be worshiped, and the calendric period is in many cases also indicated, most
often spring or the beginning of autumn: spring was the time before the king went out
to battle, and autumn was after returning to rest during the winter. The Hittite calendar
of festivals was packed, with many more festivals than the ones suggested in the
biblical verses quoted above, which only prescribed three annual festivals.

According to collected lists of festival names and names of deities celebrated in
different locations around the country there were more than 160 festivals in the Hittite
calendar. The question of whether all those festivals were for the entire population is
probably to be answered negatively. The festivals can first be divided into festivals
celebrated by the royals, and those celebrated in local shrines without the participation
of a member from the royal family. Thus, we have what is termed in Hittitology “Local
cults” vs. “State cults”. The State cults were the festivals celebrated with the
participation of a certain member of the royal family or by the larger family, including
the king and queen and their children and in-laws, while the population was not
mentioned. However, in the local cultic texts the instructions were given to the priests
on how to include and interact with the population during the festivals. In the Hebrew
Bible we are less aware of such a division, although we might see some similarities
where we encounter attempts to describe historical accounts, which I will discuss
further on. The main reason for this difference derives from the Pentateuch being a

collection of texts prescribing cultic laws to the Israelites as a group of people.

6. Textual reference to the festivals
The festivals in both cultures seem to be presented in the form of a list. In the
biblical texts we encounter Leviticus chapter 23 and Deuteronomy chapter 16, which

list the three major festivals to YHWH. The list in the Hittite text instructing the temple
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personnel looks similar in its intent but concerns the priests only. The following
commandments come from a text titled “Instructions to Temple Personnel” (CTH 264):
§4 lines 39-49

Fu[rthe]rmore: The festival of the month, the festival of the year,

the festival of the stag, the flal]l [fes]tival the [fe]stival of the spring,

the thunder festival, the [fe]stival of hiyara, the festival of pudaha,

the festival of hisuwa, the festival of [Sa]tlassa, the festival of the rhyton,

the festivals of the sacred SANGA-[priest] the festivals of the Old Men,

the festivals of the AMA.DINGIR-priestesses, the festival of dahiya,

the festivals of the upati-men, the festivals of the lot, the festivals of hahratar,
or whatever festival (there is) up in Hattusa, if you do not celebrate them
along with all cattle, sheep bread, beer and with wine set up (for the gods),
but (from) those (people) giving it (the offerings), you - Temple-Men - from them
you’ll keep taking payment, you will cause them (the offerings)

to fall short of the will of the gods.'?

The festivals indicated here are already numerous compared with the Bible, and it is
important also to note that they seem not to relate to seasonal festivals alone, but also
social-class festivals, which could be interpreted as festivals ordered for the cult

professionals, in relation to their gods.

7. Terminology of Festival(s)

In the Hebrew Bible reference is made to all festivals using the following terms:
TVIN “appointed time”, WP XIPA “holy convocation”, and in “festival/celebration”.
We also find the term 717°-an “YHWH’s festival”. The seasons are also indicated by
terms such as f°OX ,7°XpP ,2°2X — spring, harvest, gathering — for the major festivals,
as well as w71 WX “head of the month”.

In Hittite texts the major term for festival is written in the Sumerogram EZEN(4),
read in Akkadian as isinnu,'> which in a Hittite text is correlated with the Hittite noun
kallestarwana-. The noun kalleStarwana- is probably derived from the Hittite verb
kalless- meaning “to call”, “to summon”, or “to evoke” (a deity).'* Here it presents us
with the main function of a festival: to call the god/s to a feast and a celebration, as is

the combination in the Hebrew text W7p XIpn standing for the same concept, a call
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for a holy encounter. In Lev. 23:2 the text reads as follows:

WIR ORIPR DOR IIPRTIPE A7 7FIW DIIN HI2N) OXIW? "3279K% 12T Lev. 23:2
TP D7 7R

Speak to the people of Israel and say to them: These are the appointed
festivals of YHWH that you shall proclaim as holy convocations, these are

my appointed festivals.

The term M7 732 literally “YHWH’s meeting times” are correlated with “holy
convocations” which can also be termed as “holy assembly” in which the god(s) are
invoked and invited to the feast. The major Hittite festivals have included prescriptions
for “great assembly”: h. Salli asessar translated literally as “great/grand/important seat,
place” cf. Hebrew T¥W 278/ DIpnn. It refers to the very special meals conducted on
the festival day, where the congregation serves the god(s). For example the largest
Hittite festival of the spring the AN.TAH.SUM-festival indicates as follows: “The next
day the king and queen enter the city of Tahurpa; the king drives up to Tahurpa in a
chariot. In the halentu-house'® the great assembly takes place.” In the Bible we find

the entrance to the Tent of Meeting as the place for worship:

1TRin 20K MDRTON T7V772 TR 17911 172 WpD) Num. 10:3
When both are blown, the whole congregation shall assemble before you at the

entrance of the tent of meeting

There is emphasis regarding the idea of the timing of the festivals to be celebrated. The

biblical text indicates this such:

yrying ok 29pa
Command the Israelites, and say to them: My offering, the food for my
offerings by fire, my pleasing odor, you shall take care to offer to me at its

appointed time.

i 7YiNa Mo9a"NR PR32 1Y) Num. 9:2

LA AR

=920 PP~ 17PN InR Wyn 00277 12 A1 wIh2 o1’y 7y2982 Num. 9:3
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DK YR 1ROIYD
Let the Israclites keep the Passover at its appointed time. On the fourteenth
day of this month, at twilight, you shall keep it at its appointed time;

according to all its statutes and all its regulations you shall keep it

Similarly, the Hittite command to the temple personnel says: (CTH 264) §9 lines 57-
69:

Furthermore: You who are Temple-Men, if you do not celebrate the festivals
on the time of (each) festival, and the spr[ing] festival
you celebrate in the fall, (or) the fall festival
you celebrate in the spring, if the right time to perform a festival
has come, and the one who is to perform it comes to you,
the SANGA-priests, the GUDU-priests, the AMA.DINGIR-priestesses,
and to them, the Te[mple]-Men,
he seizes their knees (saying): “The harvest (is) before me,”
or marriage, or a journey, or some other matter,
“Support me, and let meanwhile the aforementioned matter pass before me.
But, as soon as the aforementioned matter has passed before me,
I shall celebrate the festival accordingly.”

Do not act (according) to the man’s will.'®

This passage shows also the connection between the priesthood and the population
regarding their responsibility to celebrate the festivals on time. In an early historical
text of king Hattusili I (1650) at the installation of his heir to the throne, Mursili I, he
says: (CTH 9 §21)

Be very careful about the matter [of the gods]. Their sacrificial loaves, their
libations, their [ste]w, and their groats must be kept ready for them.

You (Mursili) must [not] postpone (them), nor fall behind. If you were to
[postpone (them)], it would be evil, (as indeed was) the former (condition). So
be [it]!"7

Indeed, king Tudhaliya IV several hundred years later, prays to the Sun-goddess of
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Arinna with the following words:

“I shall [confess] my sin [before you] and never again [shall I omit] the
festivals. I will not interchange the spring and [autumn festivals]. [The
festivals of spring] I shall perform only in the spring, [and the festival of]

autumn I shall perform only in the autumn.'®

Place and time go hand in hand to create a cosmos in which humans and gods exist
together. The biblical and the Hittite texts explain clearly this mutuality of the relations

between the people and the divine world.

kk

Returning to the idea of the visit to the gods which stands at the core of the concept
of pilgrimage, as indicated in the biblical texts quoted above, the two cultures show
that the main idea of relations with the divine world is to worship the deity at its holy
abode, and thus there is a need to create a “house” for the deity and then maintain it as
the deity will come to reside in it or at least visit it in response to the human call.

Temples were the result of activity conducted either by local communities or by the
ruling authorities. Houses for the gods are written in cuneiform Sumerograms as E
DINGIR = read in hitt. Siunas parna and correlating with the Hebrew expressions for
temple: 7> N°2 // 9R-N2 that is, “the house of YHWH” or “the house of EI”. This
house was the place where the deity met with the worshipers, and for this reason the
worshipers were supposed to come and visit and pay homage.

Attempting to look at both cultures through a historical lens, we can see the royal
houses activities regarding the construction of temples or establishing or re-
establishing cultic activities. When I use the term “historical” texts for the Bible, I refer
to texts from the books of Samuel, Kings and Chronicles that aim to tell the acts of
YHWH in the history of Israel and Judah. There are several texts which relate stories
regarding pilgrimage and I will mention five of them. The first one falls under the
designation “individual pilgrimage”, while the others can be regarded as “state” or

“royal pilgrimages”:
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1. The family pilgrimage which Samuel’s father’s house conducted every year to
the temple of Eli the priest at Shiloh, in 1Sam 1:3: “Now this man used to go
up year by year from his town to worship and to sacrifice to the LORD of hosts
at Shiloh.” The pilgrimage was conducted once a year and not three times as
in the commandments of the Torah. Furthermore, the entire family, including
the wives, went to the temple, not the males alone.

2. The festival King David celebrated when bringing the Ark of YHWH to
Jerusalem in 2Sam 6. A festival was organized and participated in by the king
himself on the occasion of bringing the holy presence of his personal god to
his capital. This was accompanied by the sacrifice of a great number of animals.
Since there was a journey here of the divine symbol into the temple, I assume
the festival was a pilgrimage made by David.'’

3. The pilgrimage King Solomon made to worship at the temple of Gibeon in
1Kings 3:4-15. This story is crucial in the comparison with the Hittite cult
practice, and I will develop it below.

4. The construction of temples by Jeroboam I in Beit-El and in Dan, where he
expected the population of his kingdom to worship instead of making a
pilgrimage to Jerusalem, which became the capital of the enemy kingdom, in
1Kings 12:26-33.

5. The great Passover festival celebrated by King Hezekiah in Jerusalem, to
which Israelites from the north and south came in 2Chronicle 29-30. This
chapter tells the story of the renewal of worship in the temple in Jerusalem, to
which all the Israelites including those from the destroyed Northern kingdom

were invited to attend for the festival of the spring.

What can be seen in the list of examples from the biblical texts is that most of them
relate to royal activities, which are easier to compare with the Hittite material, since
the Hittite texts mainly give a picture of cultic activity performed by the royal family.
However, let me start with the first example, from the Book of Samuel, which is not of
a royal pilgrimage but rather reflects the pilgrimage of a household —probably a
prosperous one—to the main temple of the region. The entire family went to the temple
every year to make sacrifices, sit there to eat and celebrate while also being able to
pray for their well-being. An interesting similarity to an episode mentioned in this story

can be found in a Hittite text. In the instructions to the Temple personnel a warning is
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given regarding disturbances during the festival, when the people visit the temple, as
follows:
(CTH 264 §12 lines 35-43)

Furthermore: You [who are] SANGA-priests, GUDU-priests,

AMA .DINGIR-priestesses, the Temple-Men,

[if there is a] tuhmeiant-(man?) inside the temple, or in another

sacred building someone gets drunk; If he is disturbing inside

the temple, and he causes a quarrel, and breaks up a festival,

let them beat him. [Furth]er, let him celebrate that festival as set up ready

with ox(en), sheep, bread (and) beer. [....] Be very careful with a quarrel.?’

Looking back at the biblical text in the first chapter of Samuel, we find the priest

Eli checking whether Hannah was drunk. Here is their conversation, 1Samuel 1:12-17:

PRI RY Y)Y AN 297 D290T7 10377 R )
NBWY 2y TRV YU XD ARIP) nid: gt P ARy N3 X 1Im

-d &/

2R T°NR VDT PIIDYA ANTIY V9V TIR IR
197 WDITNR TBYR) NP KD W 17,0 "2 IR T nwp AR 1y XD WpKh) 3m ym
i hh

37TV OR27 0QYI) T 29772 PYh2Tna 2195 JnpKRTNR IRRTON

C

Hnyn AYRY WK THYENR I DRI 270R) 0iw 0% N1 by 1w

As she continued praying before the LORD, Eli observed her mouth. Hannah was
praying silently; only her lips moved, but her voice was not heard; therefore, Eli
thought she was drunk. So Eli said to her, “How long will you make a drunken
spectacle of yourself? Put away your wine.” But Hannah answered, “No, my lord, I
am a woman deeply troubled; I have drunk neither wine nor strong drink, but I have
been pouring out my soul before the LORD. Do not regard your servant as a worthless
woman, for I have been speaking out of my great anxiety and vexation all this time.”
Then Eli answered, “Go in peace; the God of Israel will grant the petition you have

made to him.”

kk
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Further insight into the Hittite local cults is gained through the texts including
descriptions and instructions for setting up local cults regarding the two seasonal
festivals, autumn and spring. During the autumn festival a large sealed vessel filled
with grain was placed before the deity (or deities) of the city. When spring came this
vessel was opened, the grain milled, and bread was made with the flour. The temple
personnel who were responsible for its care and preparing the sacrifices, also took the
statue of the god from its pedestal in the shrine and moved it to its stela outside of the
city. They washed and anointed the statue and the stela and offered it food and
beverages. They also ate and drank themselves. In the evening they returned the statue
to its shrine. The next day they joined the locals in the festival by having sports contests
and war games.?! The following example shows that the king himself took care of
establishing the shrine, and that the quantity of sacrifices to be offered was also fixed
in advance. All these festivals are indicated as being celebrated mainly to the local

Storm-god. An example of a Hittite text (KBo 2.7 obv. 18-)

Town of Wiyanuanta: (Deities) Storm God of Hur$a; Sun Goddess; Inara; Pirwa.
His Majesty established statues and a temple. His Majesty instituted: for the
Storm God of Hursa: 1 PA of wheat for the harsi-vessel; 3 BAN of wheat for
the Sun Goddess; 3 BAN of wheat for Inara; 3 BAN (of wheat) for Pirwa
(Autumn festival)

When in the fall they pour 1 PA of wheat into the farsi-vessel for the Storm
God of Hursa, they offer 1 sheep to the Storm God. 2 BAN of flour, 1 huppar-
vessel of beer, 1 vessel of 3 BAN at the altar; 4 BAN of flour, 2 vessels [ ...
for display]. His festival is arranged.

(Spring festival)

When spring comes (and) it thunders, they open up the harsi-vessel. They
break 3 loaves of sweet bread; they fill the talaimmi-vessels. They grind (and)
mill the wheat, and [they o]ffer a goat to [the deity].??

kk

Moving on to the concept of royal pilgrimage, the biblical examples show how the

royal houses of Israel and Judah used the location of the temple to their political
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advantage. 1 will start with King David’s move of a sacred artifact to his worshiping
place in the city which he had recently conquered and made his capital. David thus
created a holy location attached to his palace. It was identified as a tent, but was erected
on a previously sacred place which he had acquired from the previous ruler, King
Arawnah (2Samuel 24). He also acquired his Goren or “threshing floor”. Here too we
can see the phenomenon whereby a sacred place remained sacred even with the change
of the rulers’ religion. The festival for bringing the Ark of YHWA to Jerusalem was
certainly a special one for the king. It was a royal festival but its exact time in the year
is not given. David created a holy place in his capital for his personal god. The great
temple would be built by his son. And here comes the next story about Solomon in
Gibeon. The text in 1Kings 3:4 clearly indicates the reason for the king’s journey to
Gibeon, “The king went to Gibeon to sacrifice there, for that was the principal high
place; Solomon used to offer a thousand burnt offerings on that altar.” At that time
Gibeon rather than Jerusalem was the central worshiping place, and it was to that place
the king went to experience an incubation dream. He stayed overnight in the temple to
encounter the deity who appeared to him in a dream. It was not during a special festival
but rather during a visitation, maybe part of his inauguration ceremonies, a pilgrimage

the king made to the great temple outside his capital.

kk

We find the Hittite kings performing similar acts. The Hittite king and queen as
well as the crown prince and princess would travel the country to visit important deities
and pay them homage. The journey could be during the specific times of festivals, but
it could also be for special acts of worship by the royals, with no connection to a
seasonal festival. During the festivals the king and queen traveled to cultic centers at a
distance of one to three days from the capital.

For example, the Hittite king Tudhaliya II introduced a specific cult to a temple in
a city called Samuha, and his descendent re-enforced it. He pronounced the cult
instructions as follows (KUB 32.133 obv. i 8-10): “In the future, whenever, the king
or the queen or the prince or the princess, will come to (=visit) the temple of the
Goddess of the Night of Samuha, they shall perform these rituals.” The text then

specifies the cultic activity for the royals as they come to worship the deity at Samuha.?
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kk

A parallel activity to the visit of Solomon to Gibeon can be found in a ritual titled
as a festival prescribed for a Hittite prince, the heir to the throne, as he is to make a
pilgrimage to visit the goddess Katahha of the city of Ankuwa (CTH 633). This goddess
is an ancient Hattian goddess identified as “queen”, and Ankuwa is an ancient cultic
center prior to the Hittite kingdom’s rule over the region. The prince leaves Hattusa on
a three-day journey to Ankuwa with his entourage. When he arrives, he conducts
specific rituals to the goddess on the compound of the temple, and mentioned in the
last act of the text is an incubation scene, where he is sleeping in the temple, evidently
to enter into communication with the goddess.
CTH 633: iv, 46°-56

He goes into the arzana-house. Over there, too, he requests to eat. Three
warm-breads, ten labku-breads, ten barley-breads, ten sweetbreads of three
upnu-mesure of barley, one waksur-vessel of milk, two huppar-vessels of
beer. Twelve KAR.KID-women sit down in front of him, and they eat (and)
d[ri]nk. [At t]hat night the prince they purify in that same way; when they
make him lie down to sleep: at either side of his head, they place two thick-
breads, [At] either side of his feet two thick-breads they place. After that,
with beer [arou]nd they mark them. As, however, [he is shaking?] the
KAR.KID-women wake [him] up.?*

However, spectacular pilgrimages were conducted by the king and queen according
to the prescriptive festival texts during the spring and the autumn festivals. Both
festivals included cultic activities conducted over a full month. In the Spring, the
AN.TAH.SUM-festival was celebrated with the king being instructed on how to leave
the capital and travel to the city of Tahurpa, and together with the queen return to
Hattusa to conduct the specific festive rituals. Several days later the king traveled to
the city of Arinna, where he worships the great Sun-goddess of earth. In the following
days the king and the queen are back in HattuSa celebrating different gods in their
temples in the capital. The main gods to be celebrated were the Storm god of Zippalanda
and the Sun-goddess of Arinna. The Storm God of Hatti was celebrated only on the 12"

day. However, this festival was regarded as a very important one as it opened the new

&3



Ada Taggar Cohen

year, and brought about the blessings of the gods. The old year’s “sign” (probably),
was deposited in the hesta-temple of the underworld deity (Lelwani). The vessel of
grain stored in the autumn was opened and bread for the gods was prepared from it.
This is symbolic in regard to continuation, and traveling from the capital to the other
towns symbolizes the continued rule over the land by the royal family, supported by
the divine world.

Traveling around the country may have become at a certain time a burden to an
aging king and thus a prince or a princess was sent from the royal family to perform
the rites and festivals. However, in general there were festivals that were to be
conducted by the prince (heir to the throne) as well as princesses.?’

Some of the Hittite festivals would find their main performance acted in the capital.
One of the most elaborate festivals that became known to Hittitologists from the early
deciphered texts is the KI.LAM festival.?® Its name is translated as the “Gatehouse”-
festival. This festival is mentioned in oldest Hittite manuscripts. In the latest versions
discovered, it was described as a central three-day festival performed once a year
exclusively to the gods of Hatti in the capital, in which the deities worshiped were the
Hattian gods. In this festival the king and queen inspected a procession of gods moving
towards the temple of the goddess of grain, followed by a line of administrators from
different regions of the kingdom who stood at the gate of their houses offering breads,
livestock, and beverages for the king and queen to inspect. It was a symbolic pilgrimage
from the towns in the core land of Hatti to the capital to pay homage to the gods therein.
On observation of the formation of the city of Hattusa, the southern part of the city
reveals a special structure that has been interpreted by archeologists as a religious
structure.?’

During the festivals, the Hittite king and queen would travel with their entourage
to other cities and worship the different gods. The festivals as such had an important
political impact. While the members of the royal family were traveling through the
country, they were showing their power of rule over the land, worshiping the local gods

who thus supported and acknowledged their rule.

kk

To return to the Israelite kings mentioned above, Jeroboam I identified politically
the borders of his kingdom by establishing or renewing royal temples in the north city

of Dan and the southern city of his kingdom, Beit El. At Beit El we are told he came
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from his capital Shechem to make sacrifices to YHWH (1Kings 12). The borders of the
country at the time of David and Solomon were Dan in the North and Beer-Sheba in
the south (2Sam 24:2;1Kings 5:5). An interesting change regarding Rehoboam,
Solomon heir to the throne, tells that he came to the religious city of Shechem to be
royally inaugurated by the northern tribes. “Rehoboam went to Shechem, for all Israel
had come to Shechem to make him king” (1Kings 12:1). It is well attested in other
biblical texts that this city was regarded sacred, including the two mountains
surrounding it, Mount Gerizim and Mount Ebal. Jeroboam I indeed settled in it at his
inauguration, when separating Israel from Judah.

As for the story of Hezekiah king of Judah, he is said to have sent messengers to
the entire land “great Israel” (as it was named in the time of Solomon before the
kingdom was divided into Israel in the north and Judah in the south), the land conquered
by the Assyrian in his time. His call for the population to make a pilgrimage to a great
festival of over a week in Jerusalem for the god YHWH, was a political act in attempt
to solidify the north with the south under the identity of the one god YHWH.

2Chr 30:5: “So they decreed to make a proclamation throughout all Israel, from
Beer-Sheba to Dan, that the people should come and keep the Passover to the LORD

the God of Israel, at Jerusalem; for they had not kept it in great numbers as prescribed.”

8. To Conclude

Pilgrimage in the ancient world of the Hittites and the Israelites was part of the
order set down by the divine, through traditions kept by professionals. Through
specified seasonal festivals, the deities were to be celebrated for their mutual existence
with humans as their servants. However, pilgrimage must also be placed in a social and
a political context. The idea of visitation to a holy place, a place considered
traditionally sacred, was a basic activity in the societies of the ancient world. Local
communities have worshiped their local deities for centuries by supporting the local
temple(s), through visiting the shrines and worshiping the gods at special times of the
year thus maintaining the order of life through the changing of the seasons. In a cult
designated by the authorities, the rulers were the initiators and implementers of the
worship of the gods. By caring for the specific regional temple, the king manifested his
control over that region. Thus, the fact that the king himself visited the deity showed
that the deity supported the king.

The priesthood in the Hittite kingdom was state organized and the royal house
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controlled and maintained the cult centers around the country.?® They established a
specific priesthood in different key regions and provided for different temples in order
to maintain cult activities, specifically during festival times. The royal houses in
ancient Israel and Judah did likewise, as indicated by the activities of David who
established the Levites throughout the kingdom, and Solomon who followed him (2Chr.
11:14). Further we learn of Jeroboam I establishing a northern system (1Kings 12:28—
33).

In order to maintain their divine support and demonstrate it publicly, the kings
traveled between the temples and sacred places that existed traditionally in the region
and founded or strengthened existing temples. They then traveled personally within
their borders to display their control of the region, paying homage to the gods that
supported them.
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The earth is YHWH’s and all that is in it,
the world, and those who live in it;
Who shall ascend the mountain of YHWH?
Those who have clean hands and pure hearts,
Lift up your heads, O gates!
and be lifted up, O everlasting doors!
that the King of glory may come in.
Who is this King of glory?

86



1

Pilgrimage in the Ancient Near East:
The Hittite Texts and the Hebrew Bible

The LORD(YHWH) of hosts,
he is the King of glory. Selah

Fig. 1 The Sphinx Gate of Alaga Hoyiik, in Corum province, Turkey. The gate
and the walls are covered with images of the Hittite king and queen leading the
cult personnel to the temple to make sacrifices to the god and goddess. The
construction of the gate is dated to the 14" century BCE.
(https://commons.wikimedia.org/wiki/File:The Sphinx_Gate, 14th century B
C, Alacahdyiik, Turkey (26136316945).jpg)

The fact that these two cultures were not historically related, but still the Hebrew Bible carries
some traditions that can be compared with those of Anatolia, has drawn scholars in the past to
look for the origin of the biblical traditions in Anatolia. See with references: “The Religious
Cultural Heritage of the Hittites and the Hebrew Bible Description of the Ancient Israelite
Religion: A Transmission of Concepts,” in Cultural Diversity in the Ancient Near East:
Archaeological and Textual Aspects - Proceedings of an International Conference on the
Ancient Near Eastern World held at Doshisha University April 13-14, 2019 (Edited by Ada
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See Daniel Fleming, “David and the Ark: A Jerusalem Festival Reflected in Royal Narrative,”
in Literature as Politics, Politics as Literature: Essays on the Ancient Near East in Honour of
Peter Machinist (edited by David S. Vanderhoof and Abraham Winitzer; Penn State University
Press, 2013), 75-95.

For the text see Ada Taggar-Cohen, Hittite priesthood, pp. 58, 79.

See KB017.35, translation by Charles W. Carter, “Hittite Cult-Inventories” (PhD Dissertation
the University of Chicago, 1962), 123-153.

Following Charles W. Carter, “Hittite Cult-Inventories,” (PhD Dissertation the University of
Chicago, 1962), 90—104.

On this text see Ada Taggar-Cohen, Hittite Priesthood, pp. 177f. see below footnote 24.

The text has been discussed in Ada Taggar-Cohen, “The Prince, the KAR.KID Women and the
arzana-house: A Hittite royal festival to the goddess Katahha (CTH 633),” AoF 37,1 (2010),
113-131.

The beginning of the ritual regarding the installation of the Goddess of the night in the city of
Samuha instructs as follows: KUB 32.133 i 7-10 “And in the future, if in the temple of the Deity
of the Night of Samuha, either the king, or the queen, either the prince or princess goes into the
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Miller, Studies in the Origins, Development and Interpretation of the Kizzuwatna Rituals (StBoT
46; 2004), 312. Thus CTH 633 referenced on the previous note Ada Taggar-Cohen, “The Prince,
the KAR.KID Women and the arzana-house”; and CTH 647 in Piotr Taracha Two Festivals
Celebrated by a Hittite Prince (CTH 647.1 and II-1I1): New Light on Local Cults in North-
Central Anatolia in the Second Millennium BC (Wiesbaden: Harrassowitz, 2017).

For the texts of this festival and its construction see Itamar Singer, The Hittite KI. LAM-Festival
(StBoT 27-28; Wiesbaden: Harrassowitz). For the construction of the city Hattusa, see Billie
Jean Collins, The Hittites and their World (Archaeology and Biblical Studies 7; Atlanta: SBL
Press, 2007), 33ff.

Billie Jean Collins, The Hittites and their World, p. 15.

For a detailed description see Ada Taggar-Cohen, “Hittite Priesthood - State Administration in
the service of the Gods: Its Implications for the Interpretations of Biblical Priesthood,” Biblische
Notizen N.F. 156 (2013), 155-175.
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“Loca Desiderarta”:
Sacred Space and Holy Land Pilgrimage in Christian Culture

Ora LIMOR

Pilgrimage is a journey to a holy place, a physical act loaded with symbolical
meaning. Pilgrims aim to see the holy places "with their own eyes", touching them and
praying in them. In all religions, pilgrimage in space is also a journey upwards to God,
and inside to the soul. The strong impact of encounter with the holy places helps to
explain why many pilgrims feel a need to put down their experiences in writing.
Christian pilgrimage literature, known as itineraria (itinerary), holds hundreds of
works, including texts that were written by pilgrims, for pilgrims or about pilgrims,
and its main theme is the holy places and their sacred traditions.

Christian pilgrimage started as a spontaneous act of believers, who felt the need
to come close to the holy. Although unlike Jewish pilgrimage to the Second Temple
Christian pilgrimage is not a religious commandment, it became a central element of
Christian religious behavior and a vast phenomenon. The criticism it aroused in certain

circles could not fight the impulse of believers to spot the places where the dramatic
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events of the history of redemption took place.

The main traits of Holy Land pilgrimage were formed in the fourth century and
remained valid for hundreds of years, despite changes caused by political situation in
the Holy Land and on the way to it, and internal developments in Christian piety.
During the fourth century, pilgrimage became a great phenomenon and a prestigious
act. Pilgrims came from the east and the west. Many of them came for Easter and around
the festival of the Dedication of the Church of the Holy Sepulchre (14 September), in
order to take part in the solemn liturgies enacted in the holy places. Monks living near
the holy places took care of the pilgrims, provided them with food and shelter and
looked after the pilgrims’ spiritual needs. They were the guides in the holy sites,
performed the special pilgrimage liturgy, and gave the pilgrims eulogiae, “blessings”,
namely, souvenirs that held benedictory powers special to the holy places.

Holy places are special sites that commemorate extraordinary, symbolical, events
that happened within their boundaries, and Jerusalem is the holy place par excellence.
For Christian and Jews Jerusalem is the center of the world, the axis mundi, the
omphalos, the cosmic place from which creation begun. Pilgrimage to her was defined
as "prototypical pilgrimage" and "the pilgrimage of all pilgrimages". Her area of
influence is boundless, both in geographic and in religious terms. Jerusalem is a
massive mosaic of holy places, and although from the political and economic
perspectives Jerusalem was long a peripheral city, it has always been at the center of
Jewish and Christian religious experience.

For Christians, the sacred map of Jerusalem is the stage of the historical drama
that underlies the very essence of Christianity. It is a map of beliefs, of longed-for
places - "loca desiderata". Jerusalem is widely believed to be the nearest place to
heaven on earth. In all three Abrahamic religions the events of the end of time - the
resurrection of the dead and the Last Judgment - will take place in Jerusalem. Some
pilgrims aimed to end their life in Jerusalem, so as to be close to the place of these
events. Such pilgrims looked for the heavenly city within the earthly one. For them,
Jerusalem on earth was the gateway to heaven, the center of the world, the holy of

holies.
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Pilgrimages in a Secular Society:
The Spread of Religious Tourism without Faith

Ryosuke OKAMOTO

Pilgrimage is one of the most active religious activities in increasingly secularized
developed societies. As the number of people participating in traditional worship
services and rituals, especially in the Christian churches of Europe and the United
States, declines over time, and doubts about religious values and norms are publicly
voiced, pilgrimages are mobilizing more and more people in inverse proportion to this
decline. In this paper, we will focus on three forms of pilgrimage in secular societies
where institutional religions and organized religions have lost their authority and
influence, specifically, pilgrimage to sites where the Virgin appears, pilgrimage on foot,
and the “power spot” phenomenon in Japan.

With regard to the appearance of the Virgin, if we take into account the historical
genealogy from the first modern church of the Miraculous Medal to Medjugorje, we
can observe a trend that can be called the visualization and hyperactivity of the Virgin.
In the first place, the apparition of the Virgin is an unnecessary miracle that could bring
a dangerous message to the organized faith of the Church. For this reason, the Virgin
initially appeared as a picture, but later on she becomes more and more eloquent and
gestural. The never-ending appearance of the Virgin in Medjugorje is the extreme of
this trend, and can be said to be an over-adaptation to the modern society.

Next, in this paper, we will focus on the pilgrimage to Santiago de Compostela,
which has been remarkably revitalized since the 2000s. The destination of this
pilgrimage is the cathedral where the relics of the apostle is enshrined, and in this
respect, it is a very traditional Catholic pilgrimage. However, the people who walk the
pilgrimage route “Camino” are not the faithful in the traditional sense. It is not the
Christian faith that motivates and frames their journey, but media works that are critical
of Christianity. The values that emphasize the journey itself rather than the destination,
the holy land, that emerged from the pilgrimage to Santiago de Compostela, can also
be found in the revival of pilgrimage tourism in Japan.

The “powerspot” boom of the 2000s in Japan is the latest manifestation of the

transformation of modern religions. By nature, sacred sites are under the control of
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religious institutions. However, in the power spot boom, various discourses from the
secular media have entered the sacred sites and created practices that are not necessarily
related to traditional beliefs. And sometimes the traditional religions appropriated them.
The Japanese traditional religions of Buddhism and Shinto do not have the protective
barrier of systematic doctrines, and are therefore susceptible to outside narratives, and
as a result, we can point to a situation that can be called the spiritualization of

traditional religions.

C.
PRICEITEIA AT —LDOKLL : BiR

=TT+« ZLEY - ~L )L

Ay LT, 7 AT =B Tm UL, KT D2 ERARE/R e T
DALAY DAFLICREINTERETHYD, A AT —AIZBTLHOOHED I HO
— D Thbd, KFTIE, A A7 —LLURIOZMBHEDOEXNTHL, BT DR

AR DA A~ DOFEMN ., W LT, W 630 FFEIZA AT — L&) —4f
BUTHBIAEIL, AR Y ADFERDFEE T o ToDh> % | A7)« BURIIZFH
T3, 5 B2y Y (X v &4 OBHERESEZBME L. T0oRM
B, BEEE, MRARERICOVWTHLE D, £, A RRH AT RRED
A IZB W THRET 2 ERLIFE LEKILE O DIcfTbiizn < 2o
oW Tshim Lo,

SH, AvIT~OKILFIZ, v~ T 4 —F 0o HIIHLIESE LN TR
DILFERE L ELPHET HDEGHR~OFMEZB U C, HEFICHELRT, 2K
L, HEE LNV RN OHDZEDODMDIGHTRC, A AT —AIIBITHHE
T, HMEHE LN~ L VATOBESER., TOROEBEANYDE~DF
%(7?67%?f4?%?)Kowfﬁ\A%@ﬁ4X§~A?%®WT%
FRHENTND, KT, X4 v —FORIFICHT HIELESCREEIC
Likme . A4 Y —T N, FFITA— 741A®%§%kaAx)AﬁA k
WTHERZ2 NG A LEZHBICOWTHE D, FIZ, A AT —LIZBIT 558 =
DEMTHLZ LY LV A~DAX ¥ —F L FOR RIS N TA AT —
LOBHMMNEE SN LBERICOWTHERT S, X ¥ —T70HMHE L

X, ERRFEEXCHSEOEDEZTML TVWDIERT OFNG, 1FLAEE
L OMMITOIBAETONT-HEORBEE T, BARETNREGEEND LI

102



CJS11

olo, BBEOFHICEIT LKL, L, M aRD, BLMbIE
FLEOLREANMIZHMT D L2221 8mb b, ~UV—VU K (B ADFHE
ERHRMHOME) R, vV —A 1L (FEHOENTHD) L LTHMLND,
il tt S CEERMINLAMBOT L E RS- Gbd b, TOE )~ T—
U R~ U —R 4 AOHLHIT, FBEOEME, 223, ¥, RO
2D THDHID, MMEREOFEFHLMH L, F72. 20 #HALITIE, A
VAFFEA AT ZVIBIT DIV O0OHFICEHETHHEY . PHRIZBITS
EZF@ERSCNEAL T I, mEICERbS &L S H o 72,

14 ACWIBHOF N7 R EREEF A 70 - XA I —FEHIILDHETDHRA
Y URO BB R FER MR IT, RO 720 THF ) 2 520 AOEBIZHEA L
ELTU—TIREFEHEL TV D, £, —HOEMEFE D, KILO M2 H
HHCh 5 EZMEFORBBIZEWNT, =T IRVBEEZERRFEZ R LB X
TW5, 2L OHERIC O W TORmFITMEE T TH DL, v —TIRM., F#HE
BESHBEOEMEZT ) ——B~OMENEEZRTHERRL, TRH O
HWADOFMEHEL THWDHZEEHLNTHY, ZNOHOI-MIITA AT — LD
AL E WD IARICEB W THERITE T 5, £ 72 A FIRE =T IR & DL,
LAY L, FURBNEE, 2 X VYHEEORERBRICHL 0D LT, BHIZBWN
T, EHEFAWVICKILERSZOHE#ESR L LT IRMELTWE WO BRI,
HEHTRETHA I,

Islamic Pilgrimage in the Middle East: An Overview

Daniella TALMON-HELLER

Pilgrimage to Mecca, a Qur anic commandment incumbent on every Muslim man
and woman who can make the trip, is one of the five "pillars" of Islam. In my paper I
explain how, theologically, and politically, the pre-Islamic pagan rites of the visitation
of the shrine of the Black Stone of the Ka‘ba became part and parcel of the monotheistic
religion of Islam around 630AD, and a hallmark of the unity of the Muslims. I offer a
walk through the intricate rituals of the 5-days long hajj and discuss their symbolic,
historical, and mystical meanings, as well as some of the rituals that accompanied the
departing caravans and returning pilgrims in cities such as Cairo and Damascus.

Nowadays, pilgrims to Mecca also pay their tribute to the Prophet Muhammad by
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visiting his mosque and tomb complex in the city of Medina. The visitation (ziyara in
Arabic) of other places connected with the Prophet, other cities important to Islam, and
tombs of earlier prophets and later religious figures, has been and still is contested
among Muslim scholars. I discuss the arguments for and against the ziyara in legal and
devotional texts, and the reasons for its great popularity, especially in Muslim societies
influenced by Sufism. I elaborate on the ziyara to Jerusalem (the third holy city for
Islam), and on the historical process of the formation of Islamic sacred geography in
the medieval Middle East. It came to include a wide variety of sites, ranging from the
mausolea of great scholars and mosques holding relics of the Prophet, to rural shrines
dedicated to almost anonymous local saintly figures. Some of those sites elicited
private visits of devotees — women and men — seeking intercession, healing, or
remission of sins. Other sites became the focus of annual communal celebrations known
as mawalid (in honor of the anniversary of the birth/death of holy men) or mawasim
(seasonal gatherings). The latter combine religious devotions with socialization,
commerce, and fun, that draw the harsh criticism of purists. In the twentieth century,
against the backdrop of nation-building projects and national conflicts in the Middle
East, some pilgrimages became highly politicized. A couple of examples from Palestine
and Israel to demonstrate this point.

Sunni opponents of tomb-worship, beginning with the influential fundamentalist
thinker of the early 14'" century Ibn Taymiyya, blame the Shi‘is for having introduced
this unwarranted "innovation" into the practice of Muslims. Some art-historians also
tend to attribute to Shi‘a Islam a prominent role in the development of monumental
funerary architecture, typical of pilgrimage destinations. While these conjectures are
debated, there is no doubt that Shi‘i Islam encourages visits to the graves of its Imams
(spiritual leaders) and martyrs as venues for devotion to the house of ‘Ali, and its holy
places certainly deserve special attention in the context of Islamic pilgrimage. Also
worthy of attention is the phenomenon of shared sacred sites, which — despite the
animosity between Sunnis and Shi‘is, and the tensions between Muslims, Christians,

and Jews — drew a mixed batch of pilgrims and patrons.
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Pilgrimage in the Ancient Near East:
The Hittite Texts and the Hebrew Bible

Ada TAGGAR COHEN

Pilgrimage in the Ancient Near East shares its religious, political, and economic
components with many later historical and cultural pilgrimages. Both biblical
commandments as well as occurrences of pilgrimage in the Hebrew Bible from the 9th
to the 7th centuries BCE, and in the texts found in the Hittite capital of Hattusa in
central Anatolia that existed between the 16th-12th centuries BCE are discussed in this
paper. Individual pilgrimage indications, next to royal designated pilgrimages show
how on the one hand a certain calendric seasonal order was created with these
pilgrimages, and on the other some similarities in the motives and the gains that
followed these pilgrimages. The paper divides the treatment of the texts into

individual’s pilgrimages and royal pilgrimages.
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All the above volumes are also available for reading on the CISMOR website:
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